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its sole or even main parentage.1 But
I can hardly doubt that familiarity with
this favourite school exercise did much
to recommend this form of discourse to
the Christian rhetoricians.

F. H. COLSON.

ROMAN BURIAL.
PROFESSOR ROSE is still of opinion

that the original place of Roman burial
was often the house (Class. Rev. XXXIV.
p. 144). It may therefore be worth
while to add a few supplementary con-
siderations to the very weighty argu-
ments put forward by Dr. Warde Fow-
ler against this view (Class. Rev. XI.
pp. 33 ff.).

Firstly with regard to suggrundarium,
Fulgentius is not a first-rate authority,
nor is his account of the burial of infants
in niches under the eaves free from
obscurity. At the same time his tale is
too strange to be fiction, and analogies
confirm the possibility that Roman
infants may have been buried in or
below the structure of the house.
Examples of the burial of children
beneath houses during the Bronze Age
.have been recorded in Aegina (Stais,
'E£. 'Apx- 1895, p. 227), Crete (B.S.A.
VI. p. 77), and Melos (B.S.A. XVII.
pp. 6-9). At Phylakopi in Melos a
series of these burials was found be-
neath the first city. All were of children,
older indeed than forty days, but none
possessed of a complete set of second
teeth. The bodies had been inserted in
pithoi in a contracted position, with the
head to the mouth of the jar, which was
then covered with a basin. The pithoi
were placed in depressions scooped in
the natural rock beneath the founda-
tions of the houses. But no adult
skeleton was found so buried, and the
citizens' of Phylakopi, throughout the
occupation of the site, followed the nor-
mal practice of burying adults in ceme-
teries outside the settlement. The
burial of infants, possibly with a view
to facilitating their rebirth, within or
beneath the structure of houses does

1 I have seen it ascribed to the traditions of
the synagogue. Luke iv. 18-27 ha s something
of this character, but no other discourse in the
New Testament.

not imply the similar burial of adults,
but rather the contrary.

Secondly, it will be remembered that
the sole positive evidence in favour of
the burial below the house consists of
two passages in Servius and one in
Isidore of Seville. Warde Fowler has
pointed out that neither of these scholars
is an infallible authority for prehistoric
practice. One may perhaps go further
and suggest that Servius or Varro, if he
be Servius' authority, came to adopt
their view, not upon the evidence of
tradition, but as the result of deduction
from a mistaken premise. Sciendum
quia etiam domi suae sepeliebantur; unde
orta est consuetudo ut dii penates colantur
in domibus, writes Servius ad A en. V. 64.
AdAen.VI. 152 he repeats and corrects
himself: aptid maiores, ut supra diximus,
otnnes in suis domibus sepeliebmtur. Unde
etiam umbras larvas vocamus. Nam dii
penates alii sunt. It looks as though
Servius or Varro, in common with many
of their respective contemporaries, not
to speak of later scholars, had confused
notions as to the classification of lares,
penates, lemures and larvae, but tended
to regard them all as in origin ancestral
ghosts. If lares and penates were ances-
tral ghosts, the theory that people had
once been buried under their houses
was a plausible explanation of certain
features of their worship. But in fact
they were not originally ancestral ghosts.
(See Warde Fowler, ' The Origin of the
Lar Familiaris,' Roman Essays and Inter-
pretations, pp. 56 ff.)

Thirdly, the argument that the ritual
of the Lemuria supports the theory
(Warde Fowler, Roman Festivals, p. 307
note) is not very convincing. The Attic
popular superstition alluded to in the
Heroes of Aristophanes (Diog. Laert.
8. 34; Suidas, Hvffayopa ra avfifidKa),
which recognised the presence of ghosts
at meal-times or the ritual of the third
day of the Anthesteria, might be quoted
with equal force to prove that Athenians
buried their dead beneath their houses.
But in fact they did not.

Fourthly, all the archaeological evi-
dence is against the normal burial of
adults within the existing walls of the
city. Both the Terra mara and the
Villa nova cemeteries lay outside the
settlements of the living. Whence and
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why did the Romans adopt a method
of burial opposed both to their own
practice in historical times and to the
universal practice of the Mediterranean
world in prehistoric times ? The law
of the XII. Tables it is true implies the
necessity for legislation, but that has
been explained by the growth of the
city which had brought former ceme-
teries within its new boundaries. I
understand that the recent investiga-
tions at Mycenae are likely to provide
an illustration of the process. When
the city was enlarged and the great
walls were built, what had been a
cemetery without the settlement was
brought within its boundaries. The
royal graves were fenced off in a sacred
enclosure; the graves of lesser folk were
in some cases built over. The same
may have happened in Rome, and
Roman houses may have existed beneath
the foundations of which lay a grave.
But in such cases the interment pre-
ceded the house-building. To believe
upon the present evidence that the
Romans ever possessed or adopted the
practice of burying their dead beneath
already existing houses demands a
robuster faith than I possess.

W. R. HALLIDAY.

QUAESTIONES ROMANAE.
(Notes on WARDE FOWLER'S The Religious

Experience of the Roman People],

(a) WHY are beans taboo ?
The explanation may be found in the

Greek word for bean, icvajux: is tenta-
tively referred to the same root as
Kvavo?-, but neither etymology nor
common-sense support the derivation.
It is one of the class of nouns in -a/1,09
formed from verbs in -ea>: such as
apTa/io?,acook,from apT£ofuu,to prepare
meat for table; opxa/uxs, a dancer,
from opx&ofiai; and 7rora/«)5 from worea
seen in the Hippocratean TTOT /̂MI, a
draught.

So Kvafwi derives from fcvea>, to be
pregnant, and the meaning given by
Pollux, ' the swelling of the breasts with
milk,' traces back to its original sense.
Kvafwi, bean, is properly ' the thing big
with life'; and anyone who has watched
the rapid and mysterious pushing forth

of the young bean from the parent
womb will understand why the bean
was a symbol of sexual fertility, why
the Pythagoreans who abstained from
living food also abstained from a vege-
table which in its growth has almost
the vitality of the animal kingdom, and
why vampire ghosts seeking the blood
of men were as easily deceived by beans
as were the giants by Jack's miraculous
stalk.

(b) Why are the pontifices so called ?
The connexion between the .building

of bridges and the exercise of priestly
functions has always been obscure. The
bridges across the Tiber were not pecu-
liarly sacred, and pontifices are found
in communities possessing neither river
nor bridge. The explanation may be
found in the primary meaning of the
word pons. Pons is a passage, a path:
especially a passage constructed for a
special purpose and of a temporary
nature: that it should have water
beneath is not essential, and the passage
by which voters passed at the Comitia
was called a pons. So porta and portus
alike mean 'an entrance.' Now the
making of passages must have been one
of the chief duties of the ancient priest.
The land on which his people were
settled was protected from the dangers
of the hostile powers without by an in-
visible boundary line, renewed and
strengthened every year by a solemn
lustratio with sprinkling of holy water
and shedding of victims' blood. The
boundary is no less real because it is
invisible, and only a priest can make
the passages through the ring fence
whereby dealings with the outer world
are possible. Such pontes in the early
community work correspond to the
portae of the city state, and it may be
noticed that in the ritual of the lustratio
at Iguvium it is at the three gates, the
weak points in the sacred as in the
physical barrier, that the chief sacrifices
were offered.

(c) What were the Lares ?
The Lares and Penates are usually

thought of as the protecting guardians
of the house. But it is doubtful if this
was their original character.

Both among the Greeks and the
Romans gods are of two kinds. There


